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orah son of Izhar son of Kohath son of Levi separated hunself with Dathan and Ablram,
sons of Eliab, and On son of Peleth, the.offspring of Reuben. 2 They stood before Moges
with two hundred and fifty men from the Children of Israel, leaders of the assembly, those sum.
moned for meeting, men of renown. 3 They gathered together against Moses and against Aaron
and said to them, "It is too much for you! For the entire assembly — all of them — are holy anq
HASHEM is among them; why do you exalt yourselves over the congregatzon of HASHEM?”
4 Moses heard and fell on his face. ;

2

31 When he finished speaking all these words, the ground that was under ‘them split open,

32 The earth opened its mouth and swallowed them and their households, and all the people who

' were with Korah, and the entire wealth. 3 They and all that was theirs descended alive to the

' pit; the earth covered them over and they were lost from among the congregation. 34 All Israel
' that was around them fled at their sound, for they said, “Lest the earth swallow us!”

35 A flarne came forth from HASHEM and consumed the two hundred and fifty men who were

| offering the incense. .
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3 M " Korach brazenly challenged the

leadership of Moshe and the appointment of Aharon as Kohen

Gadol. In response,_Moshe said that all who considered themselves

worthy of the High Priesthood should appear the next morning at
the Mishkan carrying a ketores, incense, offering. Moshe warned (see
Rashi 16:6) that only the one whom Hashem desired as the Kohen
Gadol would survive this test and have his offering accepted;
everyone else would_perish. Yet the next day, Korach and two

hundred and fifty followers stood ready with their offerings. Rashlq-

(v. 7) asks, “Korach, who was a perceptive individual — what drove
him to such foolishness?” Citing the Midrash, Rashi explains that
Korach, through Ruach HaKodesh, saw. great men of righteousness
and distinction descending from him, including the prophet Shmuel.
This knowledge caused Korach ~— a perceptive man — to believe that
his offering would be accepted and that he would live, while
everyone else, including Aharon, would perish!

For such a man to suffer such delusion, there had to have been
some personal desire that blurred his vision and deprived him of his
perception. In explaining what impelled Korach to embark on his
campaign against Moshe and Aharon, Rashi states: '

What caused Korach to argue against Moshe? He was
envious of the princeship of Elitzaphan ben Uziel,
whom Moshe appointed prince over the family of
Kehas by Divine command. Said Korach: "My father
was one of four brothers. . Amram, who was the eldest
— _his. two _sons took high positions; one [Moshe] is a
king, while the other is Kohen Gadol. Who is fit to
receive the next appointment [ie., the princeship of
Kehas] if not me, who is the son of Yitzhar, the second

; S Korach’s folly is aptly summed up in the following citation from

Mesilas _Yesharim (ch. 11):

Envy is likewise rooted in a lack of understanding and
_foolishness, for being envious does not achieve any gain
for oneself, nor does it cause any loss to the one who is
the object of envy. ..There is a type whose foolishness
. in this regard is so great that if he sees his neighbor in
possession of a good thing, he broods, worries and feels
pained — to the point that he will not even enjoy his
own good things because of the pain of seeing that
which his neighbor possesses.

Korach was not satisfied with bein istinguishe e

exalted tribe of Levi. His uncontrolled envy caused him to become a

son after Kehas? — and. he appointed the son of the
youngest brother instead!”

‘real-life illustration of a well-known teaching:
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R’ Elazar HaKappar says: Jealousy, lust, and glory
remove a man from this world (Avos 4:28).

@u%méf . J],\rjﬁ‘r\‘lb - R\ o - f’% {Re :

Any dispute that is for the sake of Heaven will have a
constrictive outcome; but one that is not for the sake of
Heaven will not_have a_constructive outcome. What

sort of dispute was for the sake of Heaven? — The * )

dispute between Hillel and Shammai. And which was
not for the sake of Heaven? — The dispute of Korach
and his entire company (Pirkei Avos 5:20).
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~ "R he Mishnah describes Korach’s rebellion as the epitome of

machlokes (strife) that is not for the sake of Heaven, and
juxtaposes Korach and Aharon, as the’exemplars of contentiousness
and peacefulness, respectively.

To properly understand the curse of machlokes (strife), we must.
first investigate the meaning of shalom. Shalom is not merely the
absence of strife or disagreement, but a state of peaceful serenity. It is
precisely through the interaction of opposites, of fire and water, that
God is described as the One Who makes peace. Machlokes leshem
shamayim, argument for the purpose of reaching truth, is the
epitome of shalom. ¥

The Kohanim, who are the representatives of shalom — servants
in the Beis Hamikdash, the place of shalom — were consecrated by

OW}_\g_n__Dﬂi_d_ﬂ_qgl_u,tg_bgikL(he_Beis_Hmnikdash, he was told by
the prophet that.he could not build the house of shalom because his
hands were covered with the blogd of battle. At the same time,
Hashem told David that he could™n ;
because if _he were to build it, it would be eternal, and Hashem
reserved the. option to destroy the Mikdash — to vent his anger on
wood and stones’— if the people sinned (Eichah Rabbah 4:14).

The tranquility and shalom of Shlomo’s reign was marked by the
absence of war. Such a passive shalom could not produce an eternal
House of Peace. D :vidi however, was the epitome Qfgan aggressive
shalom, one that included the preservation of harmony through

aggressive means when necessary. Such a shalom could create an

not build the Beis Hamikdash -

eternal House of Peace.

killing their relatives who served the Gol?é;l Calf. And Pinchas was | 1 Perfection is not the province of any individual. The Jewish people,
initiated into the kehunah by Hashem and given the covenant of - says the Chafetz Chaim, are like an army, which can only be
shalom as a result of his slaying of Zimri and Kosbi. | successful if all its varied divisions are represented and_united
R True shalom is the achievement of perfection, the harmonious | towards a_common goal., Today there are a:variety of authentic
functioning of the world. As long as evil and evildoers destroy this  approaches to the Torah —all faithful to the observance of the 613
mitzvos as elucidated in the Written and Oral Torah. These

_approaches differ only in emphasis, j dency
for each group to feel that only its-approach is correct.

hamony, there can be no shalom. There is no shalom, says Hashem,
concerning the wicked (Yeshayahu 57:21). Hence, true shalom is

conditional on destroying evil. _
12 .
* In the World to Comé, however, says the Gemara at the end of

Tannis, Hashem will make a great circle dance for all the tzaddikim,
with Himself in the middle. Then, says the Chafetz Chaim, twc

tzaddikim who had diametrically opposed approaches will find
themselves facing one another across the circle. Each will realize that
he and his opposite are both equidistant from the center. Nor will the
circle be stationary. Each tzaddik will dance around and occupy the
positions of every other tzaddik, for in the future world every Jew
. will be able to_ijdentify and incorporate all paths.
however, perfection is reached when each group follows its unique

path, while acknowledging and respecting all the other paths.

i3

The Gemara relates that one who sees a kettle, or river, or bird in

In this world, ¢«

a dream should expect to find shalom. The three factors that prevent
the achievement of perfection are jealousy, lust, and haughtifess. All
three drive wedges between people and destroy harmonious coopera-

tion and co-existence. The_pot unites the power of fire and water to

" cook food for our sustenance. Yet the pot itself gains nothing and is
burnt and blackened. The lustful individual, by contrast, seeks only
his own gratification and bases his conduct on one consideration:
“What's ir_ it for me?”_ The pot negates this attitude.

Contemplation of the river is the antidote for jealousy. The river is

so beautiful and useful when it stays within its boundaries, and yet so

destructive when it overflows those boundaries. Shalom requires each ;\(

person to recognize his place in the world and the unique role he has
to play, while at the same time recognizing the contributions and
worth of his fellow man. To combat haughtiness, one must learn

from the bird. The bird is flexible and light, ever ready to make way

for others and fly away.
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Rashi comments on the opemng words of the sedrah, “Korach

took — He took himself off to one side” Korach separated him-

! self. He_did not _see hlmself as a part of the klal, but rather as a

detached, isolated_individual. His sense of separation . caused _his
 jealousy of Elizaphon ben Uziel, when the latter was appomted as the
famlly head, and led to his lust for the glory of the kehunah gedolah,

is attxtudq was the very antithesis of shalom, which depends on

each Jew fulfillin his _unic ue__role w1thout___v'"_________._. sy _or_selfi

eb ) Zusya was asked if he would accept the opportumty-to_mtgb
. places “with Avraham Avinu. He replied, “What would HaKadosh
Baruch Hu gam? There would still be one Avraham Avinu and one

' Reb Zusya.” Each individual has to asplrt__e‘,to achieve the maximum he
. ¢an_in his individual role and not to duplicate the r?Ie entrusted to
another, There can be onlv one Kohen Gadol. Had Korach taken the

attitude of Reb Zusxa it.would have made no difference to him
whether it was Aharon or himself, as long as the duties of the office
* were performed in accord with God'’s will. -
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Chazal called Korach an apikorus for dényi idi
Oral Latw. That iex.ual wa; a_direct conseque g-up pord oty opws bovby Yoot mop I'D"l
contention. Torah is based on shalom and harmony among. the phapd o pubs 3 .ovpond oop I
Jewish people. A commitment to the totality of Torah is impossible 2p3_ob v P ohnd dop bmipy bwdy
on an isolated, individual level, No individual can Fulfill 12 mitzoos; 8036 1ov w3 155 oowp s ot b
there are mitzvos that only a Kohen can perform and others that 0D DO} ? 'nf‘, WED ‘0T 35 DD B33 ¢
require a Yisrael. There are mitzvos that apply only to men and other B b prpd pwbs ooy ob omws o owy

. L Iv onl Torah in i I s th Y0y FOP O7bD O °) Y30 Sy ohop oW
mitzvos that apply only to women. Torah in its totality requires the ooy wo b Bow py owes ospon
united community_of Klal Yisrael.Only as one individual with one  pp or pin Mpm b 39 795 ph odws
heart can we accept the Torah and fulfill it. ) - ~ onav3p pad o3 hdh paoo ph bhwm ssd
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Argument for the sake of Heaven, the collective quest for truth, is

;he eisem;(e offtlljle Oral Torah, Bl}l\t c;ne Mc/lho‘se contentu;:fsr}:esli 15(;\0; b 1058 9o PETD o mbsd S 1o ~0

or the sake o eaven negates the roun atlon. upon which the Ura oD Y #p ol ._mh’b DpY "D M3
Torah stands. Thus Korach was labeled an apikorus (heretic). ~ T ToN _p3ob 3D o oy indnd Hwops

22 Korach’s punishment perfectly reflected his sin. He who sees_ his MELDMQMM—’D—M%

[ : o -
.+ . fellow men only as objects of jealousy or lust or as means of obtaining 3oih by D WED '0 ILED VU D3P0 OF
- oM03 73 D on omd D R

honor, will in the end swallow others alive to advance his own goals. )
Korach was such a person, and the earth swallowed him alise — ez 2 330 b 330 E- B30 T
\ middah keneged middah (measure for measure).
| The very capacity of the earth to serve as a firm base for man
‘} depends on the unification of the individual grains of sand into terra
. firma.-One who denies the necessity of unity, who fails to see that
- the fulfillment of God’s will}si ;i céi]ectiye enterprise, causes those
grains to break apart, and finds himself cast down alive into the
_netherworld. - o S » ‘

Td\}‘“i."\ TrN‘W‘\“es;-géuv 3 e X3 'S Thus, Korach’s sons, who sincerely repented, found themselves

an%n ]':;, 5535{5 w3 297 2923 TI90 Dby wnT | singing God’s praises in _the most unlikely of places — at the very
A sbp PTY YN .;132 by gateway to damnation and purgatory. They proclaimed: “Come

We imagined, O God, that Your kindness was in the and seel Our father thought that he must sing God’s praises in
midst of Your Sanctuary. [But] Like Your Name, O the Holy of Holies. We have learned from our harrowing experi-
. ence that we can sing God’s praises just as well at the entrance to

God, so is Your praise — to the very ends of the earth; helll” And this is precisely the psalm t'hat they. composed: “We imag-.
righteousness fills Your right hand. (Psalms 48:10,11) - ined, O God, that Your kindness was in the midst of Your Sanctuary,
o ’ ie. we thought at first, like our father, that the only way

_to praise God’s kindness was in close proximity to You, in the

ies for rowth are

These verses offer direct testimony that opportunit owth
hot licel-; ecxﬁfc and t.lt'n.at f,i?\ﬁ!{g_at!?}} v 1@_}!?!@!}!1,;:,,,139_g_t_;yg_— both very heart of Your Sanctuary. [But] like Your Name, O God, so is
PO;: o t aseit}?t Slftl tll‘:: velrxslesu;g' ear in a psalm composed by the Your praise.— to the very ends of the earth —Since Your name des-

1 notewortry PP P P Yy cribes You as Omnipresent it makes no di standing.

sons of Korach while they were tottering on the brink of Gehinnom. —— : "
e A - tt f hell!
Had they not repented at that point, they would have descended into - Lean praige You at the very ends of the earth, even at the gates of helll”.

purgatory together with their rebellious father. This most unlikely . 6 : ® % W
Jocation for the composition of a psalm warrants some explanation. R”. Although Korach'’ . tentially d iti
Shneur Kotler, Rosh Yeshiva of the Beis Midrash Govoha in Lakewood, : though Rorach s sons were in a potentiay dangerous post mf:i
___—Loffere d a classic interpretation of these verses. they dl(‘i not see their location as an 1mped1ment.to teslzuva'h and di
not hesitate to offer words of praise to God. Their reaction is a strong

We all know that Korach was a very great man, one of the most . o e e . . )
o : - AR T ; lesson in positive thinking; it reminds us not to dwell on_perceived
distinguished Levites, who enjoyed the unique privilege of carrying the . "
Bx - ! . disadvantages but to Jook for opportunities at every turn, even — God
oly Atk when it was transported from place to place. Why, then, did - ; =
. - . , forbid — under the worst possible conditions.
he dare to rebel against his first cousin, Moses, who was God'’s chosen AT A PRI T
, . ; R : ~ (IRRVGAT et R TTONRS
leader? In truth, Korach’s motives were righteous. He coveted leader-  3F- e e L
ship not for the sake of his own glory or power, but for the privilege ' Rash, in his short but classic work ‘Orchoth Chaim,’ offers
fp > Cod and — H'g - yth“ =) u.t—-', t : ] advice to those who are involved in- litigation: it is wiser pot to
%hser}/mg ho an lp'ralzln% l':m in the m?f‘;f Intense ‘fNa}}: plosii e; interfere in the disputes of others—since ultimately they will'be
elare.ore, € c.ox.rllp ained of the sef)rlmng unfairness ot the leaders  “reconciled, while the outsider will remain angry in a cause_that
exclusionary privileges. Moses was able to spea . is not his own.? We see in practice that when children quarrel, .

face to face; Aaron alone had the right to enter the Holy ¢ ies in they cry, rage, and tmake it up—but their fond mothers sometimes
the Tabernacle on Yom Kippur. Korach, too, desires close proximity to never get over their resentment and matemnal partisanship, and

s

God. : are involved in family feuds that may last much longer than the
2 But this was his mistake. God is in charge. He decides where to original quarrel. Rash implies that, on an adult level, this is what
position each and every one of His creations, and God alone knows in very often happens to those who intervene in a dispute in which
which capacity they will serve Him best. Even a soldier serving under they are not personally concerned: - they may become more im-

a flesh-and-blood commander has no right to question why his supe- passioned, and for longer, than the principals themselves. But

rior places him in a certain position; certainly then, man cannot ques- why should it be, after all, that these outsiders should continue
tion God'’s assignments. to feel violently over an issue, even after it has been resolved ?

Surely such a tenuous connection with the dispute should not
lead to such a passionate involvement ?




|dZ Both these questlons will be clarified, when we have glanced
iat the passage in Gemara, where the fate of the slanderer is set
forth in parable form :
ond fba v Y- R © DYAP) 2007 X eph v e
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) Lachish said : It is written, ‘‘Shall the serpent bite
mthout hl;smﬁ——-the .man of evil tongue has no gain’*
In the world to come, all the wild beasts will be gathered
.and_will come to the serpent, and_declare : “‘The lion
tr;gmples its prey and consumes it; the wolf tears its prey
and consumes it. But you—what pleasure do you gain
" from your kills?” Then the serpent will reply: “And has
the man of evil fongue any gain?”

"The answer of the serpent is at first surprising: there seems
to be_no comparison on this point between a man of evil tongue

and a serpent—since surely a slanderer does derive pleasure from
s _activity—a malicious "and perverted pleasure. ‘it js_true, but
to him no less satisfying for_that? Why then does the Gemara
' compare his vice to the non-sensual bite of the serpent ?
AR On this subject of slander, R_ampa_n_ld_e_c]ms;_‘]:hzeg_pmplc

re slain by slander: the sl
and the subject of his talk—and the one who__hsmns_m_hxm

is the most affected of all.’ .
According to this, there can scarcely be imagined anyhing
more powerful than the tongue—the faculty of speech that can
kill, at one stroke, three human beings. The harm that the tongue
can wreak is immeasurable: if one is approached for an opinion
on the question of someone’s suitability, for example, for a
Rabbinical post, and one merely grimaces slightly—without saying
one derogatory word — then one has killed 2 man — one has

deprived a man of his livelihood. The effects of a slandering
tongue can_extend beyond the range of the heaviest artillery.

It is a.lethal weapon that can kill from one end of the earth
to_the other,

Jaklt is clear, then, that the slanderér can be i incurring a death-
penalty by his act; and that the victim of the slander may be hurt,
to the point of death by an evil reputation: but it remains diffi-
cult to understand why one who merely listens to such talk should
be considered worthy of a worse fate than the others 2 In the
Midrash, we find a statement about this type of person, the
recipient of slander :

M wrE TN AnRe pYYR ¥ nob bapn e n b
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$One who listens to slander—even if afterwards you re-

assure him, and he is re-assured—even so, he. will remain
angry, within himself.*
What the Midrash tells us of the recipient of slander, is that even
if f he refuses to believe what he is told, and even if the slanderer
afterwards assures himsthat his rgpqt_jt was not true—even so, once
" having listened to such an evil report, something will cling in_his
mind, some seed of suspicion and criticism ot the victim of the
slander. -

%’I‘hls subconscious effect of evil speech is very deeply in-
grained in human-nature, and. cannot easily be plucked out by
an exertion of will.

David, that pointec
3ok
This, too, is the case of slanderers: the slanderer himself may

not seem to gain any direct benefit from his evil talk, but he

derives a_perverse pleasure from the sheer destruction he is

effecting. All the*same, one could try to excuse him, by saying

that he possibly has some reason’for his reports: he may have
been dlrectly affected in some way by the sublcct of his slander,

and he is therefore venting a hatred that is, at least partly,
_otivated.

3\ /The man who listens to such slander, however, can
have no possible reason to find it pleasurable: he is not ‘directly
«connected with 7g;e subject of the slander; and his emoyment :

. therefore, is a sheer enjoyment of the evil itself, of t}z_g _Sensation
' of degrading and harmm)ggnother human being. 1t is in this sense
. that Rambam brands the recipient of evil talk as the worst of all

‘; its three victims.

3%_One who listens to evil talk, then, is in the worst position,
_desiring, purely, to hear evil of others, withgut_any_mignal_éanse,
or personal benefit: even if the report is proved untrue, the

impression that is left on him is so deep that it cannot be erased

with the simple proof of its falsehood. This is, then, the reason
for the advice owmmwmm
since even after they are reconciled, one will remain angry. The
original disputants have some concrete issue over which they are
struggling; once that is cleared away, they will come to terms with .
each other. But the outsider who_interféred not out of any .
personal interest in the matter, but simply out of a propensity

for quarrels and disputations, will remain_impassioned and resent-
ful after the original bone of contention is removed: his sickness

us not caused by some localised injury, but is an mfectxom caught
\from others, without traceable cause: a motiveless, m@honal
|passion not easily to be eradicated,,

el Now, the verses of the Portion, with which we began, become
clearer. Why were Dathan and Aviram punished with a different

; death from the rest of the two hundred and fifty rebels, who werc
.burned ? To thxsl Maharal answers: ‘Dathan and Aviram, in
“their rebellion aga ainst Moses, had no ambitions for the Priesthood.
MWas the aim and desire of the other two hundred and fifty

_ /febels: it was for this that they joined in the quarrel. But Dathan

and ‘Aviram, joined in_the dispute out of a sheer love of mischief.:* ,

.out of the will to humiliate Moses and Aaron, out of no reasonable,
e T e s TO00s anc 2aron, out Of no reasonab

_personal motive. For this reason, Dathan and Aviram were
swallowed up in the pit: for the pit is the Valley of Nothingness,

which was created on_the second day (after which there is no
mention of mw v —that God found the day’s work ‘good’).
And contentiousness is a creation of the second day, as the Mid-
rash says:* “These two things, the Valley of Nothmgness and
contentiousness, were created s

34 In this dispute, the part played by Dathan and Aviram was
an expression of no desire except the sheer love of contention.

And for this reason they and their whole families were swallowed
live i he pit.
, According to this account, Mt_mmss_ls_mn_as_an_
instrument of division; an
destination of the wicked, known ii Western terminolo ogy as He ll
In other contexts Maharal explains the concept of Gehinom as a

pgce of Nothingness; the negation of all ex:sgnce Thls nullity

is conceived of as resulting from the

tially one: by such- division, the true essence of any entlty is lost—
a_kind of vacuum is created. And therefore, those who cause
such division, the lovers of contention and dispute, are destined
for this Pit of Nothingness: the punishment fitting the crime.
The Pit was created on the same day as the very concept of
Division—the separation of the upper waters and the lower/waters
to reveal the earth: there is an integral connection between the
two concepts,

35 Dathan and Aviram, who split the people out of a sheer delight
in denying value to any other

in_mischief. in degrading the great, in denying value to any othe;
human being, were punished by being swallowed up into.the Pit
—thé ultimate retribution.  Theirs was a hatred that was caused
by no real grudge: it was not that human ambition for the Priest-
hood that motivated the other two hundred and fifty rebels and
that was punished only by a temporal death. I_t_as_amm
evil for its own sake: such a hatred falls into the categogz :
the type of man who listens to slanderous talk: he desires no
sonal benefit or relief from it—only the unadulterated joy of
hgaring the denigration of others. And his case js the worst
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